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Aim X\ 11,— The Ante-lirahmanical Religion of the Hindus. 
By the Rev. Dh. Stevenson. 

[Read March 15, 1845.] 

It is n matter of no biiiiiII diluculty to givo a gonoral view of tho ltcli- 
giou of India, and so to arrango tho different Deities composing tho 
Hindu Pantheon, as to place before tho student of Hindu Mythology a 
connected and harmonious system of tho religious bolief of tho natives 
of Hindustan. Brahma - for oxaniplo is styled tho Creator of tho 
Universe, and yet almost totally disregarded, not even a single temple 
being erected to his honour, although creation is ono of tho chief 
grounds of religious worship. Vishnu in the system stands forth as 
tho Preserver, but iu tho eye of his votaries consisting of .myriads in 
every part of tho country, tho world owes its origin, as well as its 
preservation to bint ; and Siva, though systematic writers tell us ho is 
to be regarded as the author of Destruction, and the third God of tho 
Hindu Triad, is worshipped by millions as tho Supremo God, tho Pre- 
server as well as tho Destroyer, tho Impartcr equally with tho Taker 
away of lifo. Again, no small proportion of tho Hindu nation ascribo 
the origin of the system of tho Univorso to a female divinity, whom they 
consider tho Mother of all tho Gods, and to whom also they attribute 
a principal share in its government. In regard to tho rites and cere- 
monies by which tho objects of their veneration should bo served, 
there is an equal diversity of sentiment among tho Hindus. Somo 
think it wrong to offer to a deity any thing that has ever been pos- 
sessed of life, while, on tho other' hand, others hold by tho maxim 
that without shedding of blood there is no remission of sin, or recon- 
ciliation with God. To endeavour then, as somo botli among Hindus 
and Europeans havo attempted, to combino all theso contradictory 
positions into one harmonious system, can never gain the appro- 
bation of tho rational inquirer. Tho present Hindu religion must bo 
considered not as ono system, but as a congeries of parts derived from 
several systems, and wo may as soon look for order and consistency in 
it, as in tho iceberg whoro trees carried down by tho mountain torrents, 
polar bears which had gono out to sea in search of their prey, and tho 
amphibious seal, had all been hemmed iu by tho irresistible power of 
congelation, and united with tho frozen liquid in tho formation of ono 
heterogeneous mass. 

It is necessary, therefore, that wo should remember that there are 
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tlirco different systems of religious belief which havo contributed to 
tlio formation of modern Hinduism. Tito System of tho ancient Brali- 
maiis, tho Buddhistical System, and tlio rudo idolatrous worship which, 
previous to tho oxtensivo propagation of cither of tlio above Systems, 
prevailed among tho Ahoriginal inhabitants of India, in order that wo 
may have a tmo and exact notion of what is now called tho Hindu 
religion. From tho Brahinanical system, as developed in the San- 
hitiis and Brahmanns of tho Vc<las, wo havo among tho Brahmans, 
tho daily and periodical readings of tho Vcdas, tho preservation of tho 
sacred firo, and its accompanying worship, and tho adoration of 
Vishnu as a doity of great power and influence. From tho Bud- 
dliistical system is derived tho tenderness of animal life, a thing foreign 
to tho Vcdas, in which hymns nro appointed to ho sung oven at tho 
eacrilico of tho Saorcd Cow. Hinduism owes, if not the invention of 
tho principles of its metaphysics, at least much assistance in their 
development and culture, to Buddhism. Tho great principles in 
all tho ancient systems arc tho same; — tho importanco ascribed to 
Swahliiivu or Nature, tlio Metempsychosis, and Final Absorption, — 
theso aro common to Buddhism and Brahmanism, notwithstanding 
their respective peculiarities; and tho disputes of tlio respective adhe- 
rents of tho two systems havo tended to bring them farther into greater 
prominence Tho worship of Jagaunatha in Orissa, and of Vitlioba at 
I'uiiflhorpur, whoro tho distinction of caste is laid asido for tlio time, 
nro both derived, us I have elsewhere shown, from a Buddhisl.ir.nl 
source. But tho modern system of Hinduism seems after all to havo 
boon mainly addobtcd to local superstitions, prevalent among tho 
aboriginal tribes, which I havo called tho Aiito-Brahmanical religion of 
tho Hindus in former papers. 

Under this head I think we must class tho worship of Siva, espe- 
cially under tho form of tho Linga, which now so oxtensivcly prevails 
among tho Hindus. Siva is usually styled Isvara or Supremo God, 
Mahadova or Groat God, or distinguished by somo other nnmo indi- 
cating prc-cmincnco. As Siva has in modern times been patronized by 
a great proportion of tho Brahma ns, and been celebrated in a majority 
of tho Puranas, it may seem rather hardy to assert that ho has no 
placo in tho original Brahmanical Thcogony, and is no better than 
an upstart, introduced into tho system from tho rudo and unconnected 
superstitions of tho Barbarians, among whom tho Brahmans introduced 
civilization and literature. Tho following considerations however 
will, I think, convinco every impartial person, capablo of forming an 
opinion on tho subject, that this is really the case. 

Tho notion of a triad of Gods, of which in the modern system 
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Siva forms 0110 essential clement, is altogether unauthorized by the 
ancient Hymns of the Rig and Srimn Vedas, tho only undoubted com- 
position of tho ancient llishis, and unimpeachable authorities in rogard 
to tho opinions of tho ancient Brahmans. I do not insist upon 
Brahma, Vishnu, and Siva never thero being found united by namo 
as emanating from tho primeval Divinity, but on the fact that no 
three gods aro there represented as flowing immediately from Deity. 
Such a triad, indeed, forms a part of tho Egyptian Thoogony, whero 
Osiris, Isis, and Morns, or perhaps more correctly Amoun-ra, Ainoun- 
ncii, and Sovefc-ra form a triad of gods. Tho Buddhists, too, have it 
triad, (he Chincso also hare one, and even tho Greeks and Romans 
had (heir Jupiter, Neptune, and Pluto, sons of Saturn, among whom 
the government of tho world was divided. But on looking into tho 
Vedas wo find Agni, Vtiyu, Indrn, Mi tin, and Soma, tho dcilicd Fire, 
Wind, Firmament, Sun, and Moon, all frequently highly extolled, but 
never arranged in a Triad System. Tho only tiling of tho kind that 
appears in tho Vedas, and which may not improbably bo a remnant of 
a doctrine, which seoms to have existed in very ancient times, and 
with more or less corruption to have been embodied in tho religions of 
the most ancient nations of the world, is tho thrco sacrificial fires, 
which are necessary for tho performance of tho most sacred Brah- 
liiiinioiil rites. In tho Somayiiga and Jyotishtoma for example, threo 
fires, Dakshinagni, Ahavaniya, Giirhapatya, one at each end, and ono in 
the centre, joined by a sorpontino lino, aro lighted up for tho per- 
formance of tho sacrifice. It is tho same god Agni, however, under 
different aspects that is supposed to rcsido in them all; in one, as tho 
vivifying heat that supports tho world, and which resides chiefly in 
the southern regions; in another, ns the sacred lltimo that licks up 
the sacrifice,' and forwards it to tho gods; and, in tho third, as that 
guardian firo which ever burns in the house, ami chcrishos tho family 
of the sacrificer. This was tho Trinity of tho ancient Brahmans, and 
not a. triad of gods derived from one Great Spirit, exercising various 
functions in tho production and administration of tho affairs of tho 
universe, — tho form that it has beeu made to assume in the modern 
system. Tho presumption then that lies in favour of tho existence of 
Siva in tho anciont system of tho Brahmans, as ono of that triad, of 
which ono is the Creator, another tho Preserver, a third tho Destroyer, 
is entirely obviated, ns this forms no part of tho anciont Brahmanical 
system. 

Farther, Siva is not named at all in tho ancient Hymns of tho 
Veda, and therefore wo have no evidence that such a deity was woiv 
shipped by the ancient Brahmans, but on tho contrary, sinco all the 
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gods arc invited to partake of their sacrifice, and all of any notoriety 
separately and frequently called on by name, it could never liavo 
happened that so great a god as Mahrtdova could have been over- 
looked, if he had been known to the Urahmans. I know that it will 
at once bo objected to this statement, that Siva is tho lludra of the 
Vcdas, and therefore frequently invoked undor that nninc. The first 
tinio that tho word Rudra occurs in the Vcdas, is in the 10th Rich of 
tho IV. Silk tit of the VI. Annvaka of the First Hook of the Rik. 
Tho third and fourth Suktus aro an address nmdo by Si'inali Scpa to 
Agni. 

In every one of tho twenty-throe verses of which they consist, Agni 
is directly addressed except in tho 4th Rich of the II lid Sukta, where 
Varuna, Mitra, and Aryaina, three- of the Adityas, are invoked. In 
tlio Rich preceding tho 10th, and in tho ono that follows Agni is 
specifically invoked, and tho Commentator Siiyaua Acluirya, without 
any hesitation applies tho 10th also to tho same divinity, para- 
phrasing *ftt| by *ltafl1T«IP*t and translating JJ<£ni by TfXfH, making 
it an epithet of Agni. Tho samo vcr.*o is again introduced into 
tho second Dasata of tho 1st Part of the Siima Veda at tho 5th 
Rich, in a collection of verses in praiso of Agni ; showing that 
Vyiisa, or whoovor arranged theso verses, here considered tho two 
as identical. And in tho IXth Prapalhaka, Rich 3, of tho Ilnd 
Part, Agni is ngiiin identified with Rudra in a way Unit ciinnot bo 
bo mistaken. After quoting the same verse, there is immediately 
added, " May ho, tho Mighty One who cannot be measured, known by 
his smoky ensign, the all-joyous divinity, satisfy our desires in respect 
to solemn rites, nnd supplies of food." Yet, although Rudra in tho.se 
instances must bo hold as identified with Agni, Agni cannot bo identi- 
fied with the Siva of the l'lirainis. Siva is better known by no cha- 
racteristic than by his having live heads, and lionco called I'anolm- 
nana, as Draluna is by his having four; and Agni is as distinctly 
characterised by his having seven heads, and hence has acquired the 
nanio of Sapta Sirsha. Here aro besides several passages in the 
Vcdas whero Rudra cannot well bo identified with Agni, and the 
Rudras aro generally regarded as a subordinate class of divinities ; 
thus for example, Agni is on ono occasion called on "to bring Indra 
with tho Vasus, Drahat with tho Adityas, and Rudra with tho Ru- 
dras" to tho sacrifice, which could not be said, if Rudra and Agni 
wcro tho samo deity. (Rik. Ashtaka V. Varga 13.) Indeed, we aro 
forced to acknowledge that most of the Rising followed a different 
legend from that adopted by Si'inah Scpa in tho above mentioned 
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passage, — ft lcgoud adopted by tho Vislinu and Matsya Puniims, which 
limko tho production of lludra or Viimadova, tho loador of tho band, 
to spring from Brahma, after his mental sons. None of tho llishis 
sceni oven to have dreamt of elevating lludra to tho highest place in 
tho system, cither as tho imdcrivcd cssonco, or as ono of a triad, tho 
canso of destruction and regeneration. Tho above-quoted Rich will 
equally prove that lludra cannot bo ono of tho Adilyas. 

Tho place (hat Siva now occupies in tho Saiva System, and Vishnu 
in tho Vaishnavn, was held in ancient times by Soma. In tho Vcdus, 
Soma tho deified Moon, identified with tho spirit drawn from tho 
Moon-plant, is tho principal doity. It is said that " ho holds tho first 
placo among tho gods" (Siima Part II., Adhyaya III., Varga 1); 
" that ho is tho Creator of all things that havo boon, or shall bo, who 
raised the Sun to his station in tho heaven" (Part II., Adliya. XII., 
Y. 19); "that ho niado tho four luminous worlds and their append- 
ages" (Part I., Das. 7, V. 7); "that ho is tho fathor of intolligciico, 
the father of heaven, tho father of lire, tho father of tho sun, and tho 
father even of Vishnu " (Part I., Das. 4, V. 5) ; and ho is said more- 
over to bo "tho Mighty Essonco, which remained when the womb of 
Ocean covered up all the gods, who [placed in Indrit all tho might 
that, doity possesses, and produced tho solar radianco'' (Part I., Du4 1, 
V. 10). On tho other hand, tho Madras in tho Veda are joined with 
tho liibhus, deified Brahinans, in singing tho praises of India (Part II., 
Adhyiiya 1G, V. 1). For India is a divinity notwithstanding tho con- 
tempt into which ho has now fallen, sustaining in tho Veda the cha- 
racter Vishnu holds in tho modern system of tho Vaishnavas, being 
called " tho Sun of tho world and Lord of all things animate and 
inanimate" (Part I., Das. 5, V. 1); "who, when all tho gods fled 
before Vritnlsur, alone, with his dependants tho Maruts, subdued tho 
hosts of tho enemy",! (Part I., Das. 4, V. 2). How very different tho 
rank attributed to lludra is, and how clearly ho is identified with 
Siva in tho Linga Parana, tho composition of ono of his sectaries, 
appears from every pago. 

Tho following lines from tho exordium may ho quoted as illustra- 
tive of this position, and of tho nature of tho modern Hindu Triad :— , 
" Tho ungenorated is Siva, and tho Linga is denominated Saiva (belong- 
ing to Siva); when wo speak of Pradhaiui and Prakrit! (Chaos and 
Nature), wo are also to understand tho Supremo Linga, which is freo of 
smell, colour, and taste; which can neither utter a sound, nor bo niado 
tho subject of touch; having no sensible qualities, but stable, uudecay- 
ing, ungencratcd. Tho qualities of tho manifested Siva, tho most ex- 
cellent Linga, arc, on tho other hand, snioll, colour, taste, a capability 
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of uttering sound and of being touched. Ho is tlio womb of the world, 
the principal element, somotimes vast, sometimes minute. The Linga 
itsolf, for tho purpose of developing tlio world, was produced from 
the ungenerated ; and from social affection tho one Linga expanded 
itself into seven, into eight, and into cloven. From these came the 
blessed Triad, the first principle of tho gods, springing from one, sub- 
sisting in three ; tho whole guarded by one, and the whole unity also 
carried forward and manifested by one, namely, by Siva." .... 
" lludra tho Supremo Spirit, tho Hovered, the Creator (Brahma), the 
eternal, tho all-wise, and he who is from his nature free from all fault, 
is called Siva in tho Puriinns." 

It may hero ho important to refer to tho Legend of Daksha, as 
given in tlio oighth chapter of tho Vishnu Parana, and the extract 
appended from tho Viiyu Parana, in Professor Wilson's translation. 
From thnt legend it is evident, that Daksha considered that ho had 
all tho Radius present with him, though he had not invited Siva; and 
that nono of tho ancient Munis, except Dadhicha, looked on Siva as 
possessing any right to a share in tho sacrifice ; that Siva himself 
confessed to his wife, that "it was a contrivance of the gods that in 
all sacrifices no portion should bo assigned to him ;" and that, more- 
over, his sacred rites wcro not performed after the Brahmanicnl 
inothod. " My priests," says he, " worship mo in the sacrifice of truo 
wisdom, whero no officiating Brahman is needed;" nnd, lastly, that 
at tlio conclusion, when Daksha submitted to Siva, he received tho 
desired fruit of his works, not from Hrahmanical ceremonies, but from 
adopting tho Yoga of Siva. We could hardly, I think, expect plainer 
language from a Hindu author, in describing a complete change of 
religion, and the substitution of tho new rites of Siva for the ancient 
Brahmanicnl worship. 

If it bo impossible to identify Siva with any of the gods of tho 
Veda, much less is it possible to trnco nny connection between the 
symbol of tho Linga, under which he is usually adored, and nny of tho 
ancient Brahmanicnl emblems, It is manifest from every page of tho 
Siiiua and llig Vodas, that Agni was adored under the element of fire, 
that Mitra had no emblem but tho sun which shines in the firma- 
ment, and that Viiyu's presence was only known by hearing his voice 
resound through the sacrificial hall. The genius of the pestle and 
mortar arc indeed addressed as well as tho genius of the waters ; but 
no imago in nny human or bestial form appears ever to have been 
made, except when tho genius of the oblation was addressed, — tho 
barley meal of which it was composed being formed into the shape of 
vol. viii. 2 13 
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something liko a human head. (Siima, Part II., Adit. 1G and 17.) 
But with this doubtful exception, no imago was introduced into tho 
Jyotishtoma, Somayngn, or other snored Braluuunicnl rites authorised 
by tho Vodas. Polythoistical tlio worship undoubtedly is, but not 
idolatrous in the proper and distinctive senso of that term. All tho 
worshippers of the Linga, even those Lingriyats who may bo said to 
bo monotheists, pay religious homngo to tho emblem of tho god whom 
they worship. It would bo much easier to traco a connection with 
tho worship of tho Phallus, which demons of Alexandria informs us 
was set up in every Grecian city to Dionysus or Bacchus, said also to 
have been considered by some tho same god ns Osiris, ono of the Egyp- 
tian Triad, more especially as Ai-riaii tho historian seriously relates, 
that Dionysus mado nn expedition into India. I speak not of tho 
Prinpus of tho Romans, tho Buul-pcor of tho Moabitcs, and somo left- 
handed objects of worship among tho Egyptians, for theso uro not to 
bo identified in any way with Siva. And ovon in regard to Dionysus, 
I do not arguo that there is anything nioro than a ucaror resemblance 
than exists botween tho Linga and any Brahmanioal emblem of tho 
Deity. 

There is an obscure intimation in tho Linga Puriina itself, that tho 
worship of tho Linga was only introduced at a lato period. It is tho 
famous passngo from tho fifteenth Adhyiiya, whero tho Hory Linga is 
introduced as settling tho dispute between Bruhnui and Vishnu for 
superiority, by taking to itsolf tho honour which they respectively 
claim. Brahmd and Vishnu scent to havo occupied the field botween 
them, till Siva camo in to sot asido tho claims of both. Might wo 
venture to interpret tho allegory, and say, that when the ancient 
Brnhnians and Buddhists (for Buddha is considered us an incarnation 
of Vishnu) were contending for superiority, tho votaries of tho popular 
superstition connected with Siva and tho Linga, with a fow men 
(probably Brahnmns by birth) of learning and influence on their 
side, wrested tho prizo from tho hands of both, and assumed it to 
thomsclvcs, modifying tho ancient faith of tho Brahinans, and em- 
bodying the popular superstitions, so us to form tho Saiva systom of 
Hinduism. 

The introduction of Siva, thon, into tho number of the objects of 
Brahmanical worship seems evidently an innovation, from the account 
of Daksha's sacrifice in tho Vnyu Puritnn, no sago but DudhSoha hav- 
ing tukeu the sido of Siva; and he seems to have been a kind of 
heretic, since according to the Linga Puraua ho was tho especial object 
of Vishnu's displeasure, and only saved from his fury by his devotion 
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to Mahadova; and in tlio Siima Veda (Part II., Adh. V., It. 8), this 
Itishi is represented as having liad a horse's head, tlio bones of which 
Indra employed as weapons against his enemies. 

Our conclusion from theso authorities in referenco to tlio worship 
of Siva, is strengthened by the fact, that the sacred places considered 
as tlio peculiar residcuco of Jyoti-Lingas, aro generally in tho south 
and north-east of India, at a great distnuco from tho original Brah- 
jnanieal Settlenicnts to tho north of tho Ganges and west of the 
Sarasvati, none boiug nearer than Mount Abu in Gujarat; and 
that the south of India is almost tho only place whero the sect of 
the Lingtiyats abounds ; and that in the south and cast of India 
tho worshippers of Siva and his incarnations, aro far more numer- 
ous than those of Vishnu, while in tho north-west tho contrary is 
tho ease. 

That tho l.inga is not originally a Brahmanical object of worship, 
seems to mo very evident by u fact that I have not seen noticed, but 
which as far as tho Mariithi country, where Sstivas greatly prevail, is 
concerned, I can vouch for from an extensive observation : it is, that 
no Brahman ofliciatcH in a Linga. temple. Tho Brahmans alone offi- 
ciate as imago dressers in the temples of Vishnu, and of all the gods 
connected with the ancient Brahmanical worship; but for tho temples of 
tho Linga, a distinct order of men originally of Sudra origin, have been 
set apart, and form now a scparato casto imdor tho name Ounivii Tmrr. 
Tho Guravit dresses tho image and takes care of tho temple ; and all 
that tho Brahman or any other worshipper does, is to present before 
the imago his offering of dry rico, plantains, flowers, turmeric, &c, 
not interfering with tho Gurava's dispositions or touching the imago. 
It is quite contrary, however, when a Brahman worshipper comes to 
Vishnu ; ho displaces tho drooping flowers if ho pleases, and places on 
tho imago fresh ones with sandal wood paste, — a liberty he may not 
tako with Mahadova. This difference I consider a proof of tho imper- 
fect amalgamation of tho worship of tho Linga with Brahmanism, 
sinco no other reason can easily ho assigned for such a marked differ- 
ence, and such a distanco between Siva and his worshippers. Tho 
Yogis, devotees of Siva, who may be supposed as adhering more 
strictly than others to tho original ceremonies of his worship, as if in 
evident contrast to tho Brahmans, and mockery of their frequent 
ablutions, cover themselves with ashes instead of purifying the body 
by bathing, as every Brahman must do before ho can partake of a 
regular meal. Siva is represented as sitting liko a Yogi in the place 
whero tho dead aro burnt, the most impure of impure places to a 

2 B 2 
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Brnlimuii ; just liko tlio devil Malm Sohon of tlio Coyloncso Demon- 
ology. (Callaway's Yakkan Nattuuuawa, verso 58 — (13.) Liko him, 
too, Siva rides on a bullock, a inodo of conveyance still deemed dis- 
reputable among tlio Bralimanical population of tlio Dakliin, though 
used often by tlio common pooplc. This demon lias a moon on bis 
thigh, Siva lias one on his forehead ; Siva's ornaments are snakes, 
the Coyloncso demon has one round his neck. " According to the 
preached doctrino of Buddha, there is not a dovil his equal in the 

world." (Y. N., 50.) Siva is called vi^l Bhutcsa, or princo of 
devils ; strong analogies theso with the local superstitions of Ceylon, 
similar to which others prevail in tlio south of India, whilo thero is 
not a trace of analogy in any of these points to tlio genuino doctrines 
of (ho Bralnnans as contained in the Vcdas. 

From all these considerations, I think it as plain as such a subject 
can bo made, that the worship of Siva is nothing more than a super- 
stition of tlio aboriginal Indians, modified by tho Bralnnans, ami 
adopted into their system for tlio sako of gaining an influence among 
the tribes who wcro previously addicted to its practice 

If it bo asked, what local deity Siva represents, and what was hia 
nncicut name, I would stato as a probable conjecturo that i^K 
Kedrir, was tho original Hindu liamo of Siva. It is true tho word 
Kcdiir has been adopted into tho Sanskrit language, but its derivation 
from any Sanskrit root is quite fanciful ; and it may havo been origi- 
nally a Hindu word, signifying a mountain, and applied to tho deity 
in question as the mountain god. The symbol of the Linga may have 
suggested itself, from tho rounded peaks with which tho Himalaya, 
the Sahyudri, and other Indian chains abound. Kcdiir is tho name of 
a Himalayan Peak, and also of the highest peak on tho Purandhar 
Hills in tho vicinity of Puna, on which a temple to Siva, under tho 
naino of Kcdiir, is built. Similar temples aro also built in other 
places on similar eminences. Supposing it objected that Prirvati, tho 
wife of Siva, is said to bo daughter of Ilium, the genius of the Hima- 
layan Mountains, with which Kcdiir is thus virtually identified, and 
that she cannot bo both tho daughter and tho wifo of tho same 
divinity; it maybe answered, that this, so far from being an objec- 
tion to the theory, is a confirmation of it ; for not only in tho Malaya 
Parana is Satarupti declared to have sprung from tho body of Brahma 
and to havo become his wife, but Siva is represented in tho Linga 
Parana as being at first an Ardhanarisvara, half male and half 
female, and is so sculptured in the great Elcpluinta Cave. When the 
separation took place, tho separated male and fcinalo wcro Siva and 
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PiirvaM, so that after that event, the former stands to tlie latter in the 
doublo relation of father and husband. Let it ho observed, that I 
propose tltis merely as a probable theory, which, whether received or 
rejected, will not materially affect the main object of this paper 
founded on passages of the sacred writings of the Hindus, rclatiro to 
tho original character of Siva, and the nature of his worship, as proved 
to have had no place in tho original Jkahmaiiical system. 



